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adult stem cells are almost identical in potential to embryonic stem cells.

One theme of this volume concerns the inherent limitations of
medicine (131). “Doctors are not saviors” (9), and “we should not sup-
pose that medical caregivers can finally provide the wholeness that we
need” (10). We tend to grant a redemptive status to the march of pro-
gress and to worship medical advancement (128). “In short, we fashion
the golden calf of research medicine” (130). Like all false gods, the idol
of medical progress ultimately disappoints and mars our human integri-
ty. At times, Meilaender sounds more like a biblical counselor than a
conventional bioethicist (148), especially with his assessments of the
fallen person (“we are at heart idolaters,” 134).

A related theme centers upon “our nearly idolatrous attachment to
the language of autonomy” (100). Meilaender emphasizes that “freedom
is not always as liberating as we anticipate” (64), because the freedom to
choose between options inherently leads to a burden of responsibility
(65). A related danger is the “tyranny of the possible” (112) inherent
within the so-called technological imperative. Christian ethicists must
always approach the field with “the virtue of humility,” prudentially
eschewing “dreams of mastery” (56-57).

A third thematic takeaway is that Christian bioethics requires not
only a theology of God-given life but also a robust theology of suffering
and death. “How then should we live?” is inescapably related to “How
then should we die?” In life and death, we are the Lord’s. Indeed, “we
are regarded as stewards rather than owners of our bodily life” (111).

In conclusion, Meilaender’s slender volume is a pithy yet powerful
primer—a bantam weight contender that packs a punch. This fourth
edition could have tackled a few other topics, including transhuman
enhancement, mandated vaccinations, and gender confirmation and
reassignment surgeries. Nevertheless, Meilaender’s adept study consist-
ently insists that ethical behavior should be prioritized above medical
accomplishment. Medical advance cannot overcome the sting of death,
but an empty tomb attests to the ultimate antidote.

Paul Hartog
Faith Baptist Theological Seminary, Ankeny, IA

A Christian Theology of Science, by Paul Tyson. Grand Rapids: Baker,
2022. xiv + 208 pp. $24.99.

Paul Tyson is a senior research fellow at the institute for Advanced
Studies in the Humanities at the University of Queensland. This book
is an outgrowth of his work in the After Science and Religion Project,
an interdisciplinary effort involving philosophical theologians, historians
of modern science, and scientists. Tyson’s goal is twofold. First, he trac-
es the shift within western society from Christian theology to science as
a first truth discourse (“the interpretive lenses through which we
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understand our experience of the world and its meaning,” 18). Second,
he addresses how Christians should respond to it.

Science studies physical phenomena based on observation and pre-
cise measurements. To that end, science formulates a hypothesis which
it then tests by means of controlled experiments. If the hypothesis re-
garding these phenomena is confirmed by repeated experimentation and
observation, then the original hypothesis will be considered accurate.
The process depends on observation coupled with mathematical and
logical reasoning and is necessarily limited to knowledge about physical
phenomena.

The means of discovering truth for Christian theology are, of
course, quite different. As Tyson explains, “Christian theology takes the
idea of revelation...as the primary basis for true theological knowledge”
(12). Belief and trust in God are required and, most importantly,
knowledge of God is never provable using the methods of modern sci-
ence (38).

Theology and science therefore operate according to different meth-
odologies. If science were to limit itself to describing how the physical
universe operates while also conceding that God cannot be studied in
this way, they could peacefully coexist. Truly Christian scientists have
operated and continue to operate in this fashion, and Tyson helpfully
articulates how this type of science should proceed with an overriding
commitment to Christian theology in place. In the modern world, how-
ever, science has displaced Christian theology in the thinking of most
people as the standard by which by which to judge truth claims. “The-
ology is backward and bad as a primary truth discourse; science is pro-
gressive and good as a primary truth discourse” (157). Practically
speaking, theology is judged based on the criteria of science, and the
results are disastrous.

Tyson provides a helpful illustration of how science cannot prove
the Bible or the existence of God: Christology. Christianity asserts five
core truths about Christ, all of which must be accepted as true: the di-
vinity of Christ, the virgin birth, the crucifixion, the resurrection, and
the ascension. The only one of these that could be established based on
the truth commitments of a scientific study of history is that a man Je-
sus was crucified by Pontius Pilate. The other four all involve direct di-
vine miracles and must be accepted by faith based on the testimony of
Scripture. Atheistic scientists, however, will reject the miraculous be-
cause miracles and non-repeatable and unique acts of God are not sub-
ject to study by experimentation.

The middle chapters of the book are more philosophical in nature.
They assess the truth claims of both theology and science using philo-
sophical and theological categories articulated by Plato, Aristotle, Au-
gustine, and Thomas Aquinas. Naturally, Greek philosophy gives
different explanations for the nature of reality than either science or reli-
gion, yet it also provides helpful categories for understanding how sci-
ence and theology operate. A good deal of attention is also devoted to
tracing how the once universally accepted theistic orientation of the
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western world was undermined by secular philosophers and atheistic
scientists.

At several points in the discussion, Tyson raises the inevitable scien-
tific questions confronting any reader of Scripture: young earth creation-
ism (YEC) and the historicity of Adam and Eve. He seems quick to
distance himself from the former. His discussion of Adam and Eve pro-
ceeds by noting how their story functions similarly to myth. Though
some readers will object to the use of the term myth, there is a valid
comparison to be drawn between the function of myth and the function
of factual history to provide a first truth discourse for a culture. In the
end, he affirms both the historical reality of Adam and Eve and the su-
periority of the Bible’s claims to those of modern science or pagan myth.

Having argued for the superiority of Christianity over science, Ty-
son ends by seeking for an “integrative zone” between them. The task is
difficult. Atheistic scientists have completely closed their minds to the
possibility that theology might have some legitimate claim to truth.
Nonetheless, he ends with a call for “Christian theology to stop trying
to adapt itself to [science’s claims of ultimate truth] ... and rather to go
on the front foot and reconfigure the interpretive lens of natural philos-
ophy so that it is compatible with the first truths of Christian theology”
(176).

Overall, the book has several strengths. First, it accurately assesses
the vastly different epistemological foundations of science and theology
and the roles that both should play in our understanding. Second, it
correctly argues that Christian theology cannot adapt itself to atheistic
science. Finally, its discussion of the relationship of both Greek philoso-
phy and Aristotle/Aquinas to the issue is helpful. I suspect those com-
mitted to presuppositional apologetics will find much with which to
agree. For those less familiar with philosophy and apologetics (including
myself), a helpful glossary is included.

Negatively, however, the book has two weaknesses. First, it is overly
critical of young earth creationism. I do, of course, recognize the prob-
lems of some holding to a young earth. One cannot assert that science
can prove the Bible. Neither should one be as dogmatic about the pre-
cise age of the earth as some YEC’s are. Nevertheless, whether scientists
argue for a 6,000-year-old earth or a 10,000-year-old earth, they may
still meet Tyson’s broad criteria for true Christian science and do credi-
ble work.

The second weakness, albeit a lesser one, regards the program Tyson
lays out for finding an integrative zone for science and religion. He
seems to argue that some new philosophy of science might be articulated
that would allow Christianity to regain its voice in the scientific com-
munity. Though he does not use the term intelligent design, it seems
that he is calling for it or something similar to provide the basis of that
voice. Even if intelligent design does become an accepted truth in the
academy, however, it might not produce the result Tyson hopes for.

Despite those two minor limitations, I highly recommend the book.
The average church member probably has an imprecise view of the
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relationship of theology and science. Some unwisely view science as a
key to proving the Bible. Others have unknowingly adopted science as
their first truth discourse. When they encounter a scientific pronounce-
ment they cannot answer, their faith may be shattered. As for unbeliev-
ers, science is the realm of fact, religion the realm of make-believe.
Pastors and teachers must understand these dominant cultural trends
and help people assess them from Scripture. Failure to do so often
proves disastrous.

Preston Mayes
Central Baptist Theological Seminary, Plymouth, MN

A New Exposition of the London Baptist Confession of Faith of 1689, edit-
ed by Rob Ventura. Ross-shire, Scotland: Mentor Books, 2022. 568 pp.
$39.99.

Nearly thirty-five years ago, Sam Waldron published a ground-
breaking exposition of the 1689 Baptist Confession of Faith. To meet
the needs of a new generation Waldron has now teamed up with twen-
ty-two other Reformed Baptist leaders, under the general editorship of
Rob Ventura, to produce a collaborative work on the Confession from a
fresh perspective.

The work begins with a historical overview of the Confession by
Austin Walker, retired pastor of the Maidenbower Baptist Church in
the United Kingdom. Walker traces the origins of the Confession back
to the Petty France Church in London, where it was likely authored by
William Collins and Nehemiah Coxe in 1677. His conclusion reflects
the current consensus among church historians but is a departure from
the view that prevailed only a couple decades ago. At that time, it was
believed the Confession had been drafted in 1677 by Baptist pastors
meeting in general assembly in London. However, it has since been es-
tablished that such an assembly never took place.

The book’s chapter numbering corresponds to the numbering of the
Baptist Confession. Each chapter also begins by quoting the correspond-
ing chapter of the Confession, and then offers a paragraph-by-paragraph
exposition of its contents. Key terms are defined, biblical references are
discussed, supporting quotations from church history are often provid-
ed, contemporary teachings that diverge from the Confession are cri-
tiqued, and applications are suggested.

Because the book is a collaborative effort, the chapters differ in
style, length, and quality. This can lead to some humorous juxtaposi-
tions. For example, immediately after Waldon’s chapter on the nature of
God—an intellectual feast with Scriptural exposition, citations of
church fathers, Reformers, and Puritans, and careful deconstructions of
heretical doctrines—we encounter a new chapter on the divine decrees
from an author who gives us quotes like this one: “Every muscle of



